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Unless one were most intimately acquainted with the curricula 
of all the theological seminaries and Christian professional schools  of 
other kinds, and with all those who teach in such institutions, including 
a knowledge of their teaching techniques and emphases, there would be 
only one way to get at the subject assigned for this paper: the inevitable 
questionnaire.  Letters, accordingly, were sent on March 9, 1962, to one 
hundred and twenty-two professors, out of the one hundred and thirty-
four names on the list of members of the Association of Professors of 
Missions.  The other dozen were not snubbed; it just happens that many 
were known by this writer to be retired, or to have changed to other than 
teaching positions, or to be away on sabbatical leave.  Forty-five replies 
(37%) were received, representing a scattering across the gamut of Bible 
schools, denominational, interdenominational, and non-denominational 
theological seminaries, and university divinity schools.  This paper is 
based largely on these replies, which seem to be a fair sampling, and the 
personal knowledge of the writer.  Almost without exception, those who 
replied did so with manifest care and thoughtfulness, and most supplied 
the bibliographies used in their courses.  To all such I am indebted, and to 
them I hereby publicly express my appreciation.
My original intent was to make this paper primarily a 
bibliographical study, based in part on books actually being currently used 
by professors of missions (as reflected in the replies to the questionnaire), 
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and in part on a supplement of significant works appearing since 1956 
(when Frank Price read a paper to this Association entitled “Two Years of 
the Literature of Missions”).  But due partly to the fact that bibliography 
makes dull listening, and is difficult to pick up by hastily scribbled notes, 
but more because of the way the material itself shaped up, I decided to 
make a quite brief statement of seeming emphases and trends, as a basis 
for discussion here in the meeting and then to supply a bibliography later, 
as an Occasional Bulletin of the Missionary Research Library, if this should 
seem desirable to this body.
BOOKS
A very few of the newest books, should, however, be called to your 
attention—in case you haven’t been making careful use of the Book Notes of 
the MRL, the semiannual Selected Lists of the MRL, and the bibliography 
of the International Review of Missions.
So recent that the only copies to arrive this side of the Atlantic 
yet are the republication orders for air mail delivery is the World Christian 
Handbook 1962, edited by H. Wakelin Coxill and Sir Kenneth Grubb 
(London: World Dominion Press, 1962. $7.40).  Unfortunately, this edition 
is weaker, if anything, than the 1952 edition.  There are numerous errors 
and discrepancies, and the few articles are very brief and unsatisfactory, and 
make no attempt to evaluate and interpret the statistical data.  Nonetheless, 
the Handbook has been a valuable tool, and if this is to be the last edition, 
as seems likely, then some substitute for it will have to be found to provide 
us from time to time with at least the semblance of a picture of the relative 
strength and activity of the Christian churches, as well as of the non-
Christian religions.  As a footnote, one might say that not the least sad 
thing about the 1962 edition is its U.S. price.
A second very recently published book is “Our Book”, as Leonard 
Wolcott calls it: Frontiers of the Christian World Mission Since 1938, edited 
by Wilber C. Harr and representing the papers read at our 1960 biennial 
meeting in Richmond, Virginia, when we honored the esteemed and 
beloved Kenneth Scott Latourette.  This book was published in New York 
by Harper and Brothers in 1962; it has 310 pages and costs $5.00 for all 
but dues-paying members of this Association.
A third book, somewhat older but of tremendous value, in the 
writer’s estimate, yet which is little known or at least little used, judging by 
the replies to the Questionnaire, is History’s Lessons for Tomorrow’s Mission, 
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edited by P. Maury (Geneva: World’s Student Christian Federation, 1960. 
300 pp. $3.50).
This book contains thirty essays by some of the ablest missionary 
and ecumenical scholars of our day.  The topics are on various aspects 
of missionary history and principles, all relevant to the contemporary 
situation.
The other books to be mentioned, alphabetically by author, and 
without further comment, are:
1. Abrecht, Paul.  The Churches and Rapid Social Change.  
Garden City, N.Y.: Doubleday & Co., 1961.  216 pp.  
$3.95.
1. Blauw, Johannes.  The Missionary Nature of the Church 
– A Survey of the Biblical Theology of Missions.  New 
York: McGraw-Hill, 1962.  182 pp.  $4.00.
2. Boer, Harry R.  Pentecost and Missions.  London: 
Lutterworth Press, 1961.  270 pp. 25/-.
3. Booth, Alan.  Christians and Power Politics.  New York: 
Association Press, 1961.  126 pp.  $3.00. 
4. DeVries, Egbert.  Man in Rapid Social Change.  Garden 
City, N.Y.: Doubleday & Co., 1961.  240 pp. $4.50.
5. Foster, John.  To All Nations; Christian Expansion from 
1700 to Today.  London: Lutterworth Press, 1960.  86 
pp. 2/6.
6. Frost, Raymond.  The Backward Society.  New York: St 
Martin’s Press, 1961.  246 pp.  $5.00. 
7. Gerhard Brennecke, H. von, et. al. Weltmission in 
Okumenischer Zeit.  Stuttgart: Evang. Missionseverlag, 
1961.  336 pp. DM 15.80.
8. Geyser, A. S., et al. Delayed Action: An Ecumenical 
Witness from the Afrikaans Speaking Church.  Pretoria, 
Republic of South Africa: Distributed by N.d. 
Kerkboekhandel, 1961.  168 pp.  13/6. 
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9. Kraemer, Hendrik.  Why Christianity of All Religions?  
Philadelphia: Westminster Press, 1962.  125 pp.  
$2.75.
10. Leclercq, Jacques.  Christians in the World.  Translated 
from the French by Kathleen Pond.  New York: Sheed 
& Ward, 1961.  174 pp. $3.50.
11. Margull, Hans J.  Hope in Action – The Church’s Task 
in the World.  Philadelphia: Muhlenberg Press, 1962.  
298 pp. $5.00.
12. Millot, René-Pierre.  Missions in the World Today.  A 
Roman Catholic study, translated from French by J. 
Holland Smith.  New York: Hawthorn Books, 1961.  
139 pp.  $3.50.
13. Munby, D. L.  God and the Rich Society; A Study of 
Christians in a World of Abundance.  London: Oxford 
University Press, 1961.  209 pp. $6.00.
14. Niles, D. T.  Upon the Earth – The Mission of God and 
the Missionary Enterprise of the Church.  New York: 
McGraw-Hill, 1962.  270 pp. $4.95.
15. Parsons, Talcott, et.  al. (eds.).  Theories of Society; 
Foundations of Modern Sociological Theory.  2 vols.  
New York: The Free Press of Glencoe, 1961.  1,479 
pp.  $2.95.
16. Ranck, J. Allan.  Education for Mission.  New York: 
Friendship Press, 1961.  159 pp.  $2.95.
17. Sadiqu, John W.  The Renewal of Mission.  (The Carey 
Lecture for 1961).  Calcutta: Baptist Mission Press, 
1961.  41 pp.  Rs. 1.12.
COURSES
Courses, both in the titles and in the internal content-structure of 
the various courses, show some definite trends.  Almost all the traditional 
stand-bys are still present, though often in a very truncated or altered form, 
and there are newcomers on the scene.  The nature of the latter, together 
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with the changed nature and role of the traditionally basic courses, make 
an interesting study.
The survey indicates a rapidly growing tendency to abandon the 
history of the expansion of Christianity as a discipline in itself.  The study of 
the history of missions is either pushed into the background as something 
for the more assiduous scholar, or made a quick survey introduction for other 
materials considered more pertinent and important.  This is noticed most 
dramatically in a trend to push Latourette’s works into the background, 
as detailed reference materials, and to employ as the textbook or basic 
reading book in this area Basil Mathews Forward Through the Ages or the 
Glover-Kane edition of The Progress of World-Wide Missions.  Even the 
history of modern missions, i.e., from William Carey to the present, once 
so widely employed as a basic course in missions, has given way extensively 
to a majoring on the War II era.  Reflecting a personal bias, no doubt, the 
writer cannot help wondering what this trend will eventuate in when the 
generation of professors who have had a grounding in the entire history of 
missions passes away, for it is quite impossible to understand, or function 
within the context of contemporary situation when there is no knowledge 
of all that has preceded, for nineteen centuries, the contemporary situation.
The straight history of Christian missions seems, transitionally, to 
find its counterpart in courses entitled something like “General Survey 
of Missions,” which survey covers a wide range of almost everything, the 
precise selection and emphases depending upon the given professor but 
in general the attempt is to cover, in brief compass, most of the separate 
subjects formerly taught in schools with a well developed department of 
missions.
Under one name or another, the traditional “Philosophy of 
Christian Missions” course is still quite commonly offered and emphasized. 
More often today called “Principles (or Theory, an older term now almost 
abandoned) and Practice of Missions,” or, since the appearance in English 
of Bavinck’s book, the “Science of Missions,” such a course deals, as we 
all know, in general with principles and methods which ought to guide 
the missionary in his practical work after he reaches the “field.”  However, 
perhaps reflective of the fluid and confused situation today and the lack 
of certain conviction about what the principles and methods of mission 
work are, there is a noticeable trend away from the approach of a course in 
“philosophy” or principles.  In its place, two new courses seem to be coming 
to the fore.
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One of these is on “The Christian Missionary,” whether the exact 
course title is that or something less obvious in these days of de-emphasis 
on the word “missionary.”  One gathers that such courses major on the 
personal aspects of the life and work of the missionary, rather than upon 
principles and methods by which he should do his work, though of course 
this latter cannot be escaped any more than most traditional courses in 
the Philosophy of Missions dealt, at least briefly and in passing, with the 
missionary as a person.  Possibly closely aligned with this trend is the 
noticeable new interest in missionary biography.  Though one professor, 
at least, practically eliminates biography in his zeal to contemporize the 
whole study of missions, there does seem to be a revived interest at this 
point, whether expressed in courses by that title and devoted solely to that 
study, or in major stress in collateral reading assignments for such courses 
as “Survey of Missions”’ or “History of Missions.”
The other discipline tending to supplant the Philosophy of 
Missions is that of area studies.  These area studies are on a comprehensive 
basis, judging from syllabi and bibliographies, covering the physical 
geography of the area, cultural anthropology concerning its peoples, its 
history, and its social, economic, political, and religious situation.  Area 
studies are not new in the field of mission studies, but the survey indicated 
a strengthened interest in area studies.  The writer, in going over the survey 
materials, almost sensed that the outlook today is that, if we missions 
professors major on developing the inner being of those who will serve as 
missionaries, and then provide such individuals with solid and extensive 
knowledge about the countries, peoples and cultures where they will be 
going, we could safely leave the matter of what principles and methods 
to employ to the initiative of said individuals.  This same trend perhaps 
explains the tendency away from the kind of thorough training, which the 
Kennedy School of Missions has provided, and toward the new concepts of 
extended missionary orientation as typified in the Missionary Orientation 
Center at Stony Point, New York.  [For a splendid description of the 
objectives and program referred to, see “A New Approach to Missionary 
Orientation,” by Donald P. Smith, in the International Review of Missions, 
Vol.  I, No. 200 (October 1961), pp. 395-408.]
The study of the non-Christian religions and of the relationship 
of Christianity to them, whether the course, reflecting an approach, be 
entitled “History of Religions” or “Comparative Religion” or “Philosophies 
of World Religions,” is gaining ground, apparently, but not with the rapidity 
nor the real scholarly competence on the part of those who teach in this 
field which this writer believes to be absolutely essential.  One observes this 
discipline going the way of the classical study of missions from the primary 
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point of view of their history; in other words, this field seems to be tending 
to be caught up as one phase of more comprehensive courses of one kind 
or another.  This is, if one may be permitted to say so, most lamentable 
both from the point of view of the increasing extent and seriousness of the 
dialogue between Christianity and the non-Christian religions, and from 
the point of view of the loss to Christian theology because of insights that 
could accrue to it by a profound understanding of the theology, philosophy, 
psychology, and sociology of non-Christian religions.
Ecumenics, as a discipline, seems to stand in about the same 
position.  One can notice a new and more sympathetic understanding of 
the so-called Ecumenical Movement, in its various ramifications, on the 
part of professors in schools related to or traditions which have not been 
a part of that movement, and they are this to their students through their 
courses.  One such professor, at least, has dedicated himself for some time 
to come to the task of trying to evaluate the role and contribution of the 
“faith missions” to this whole phenomenon that has burst upon us in the 
Twentieth Century.  On the other hand, perhaps because professors feel 
there is no issue involved, in those institutions that are an active part of 
the ecumenical movement as expressed organizationally in the National 
Council of the Churches of Christ in the U.S.A., the Canadian Council of 
Churches, and the World Council of Churches one senses that ecumenics 
per se, and particularly the source of ecumenicism in the Nineteenth 
Century Protestant missionary endeavor, is dealt with matter-of-factly, if 
not nonchalantly, as part of more comprehensive courses.  As with the 
question of the teaching of the history of missions, one wonders if this 
approach is adequate preparation for the on-coming generation which 
has not had the benefit of the great events transpiring in the half century 
between the World Missionary Conference in Edinburgh in 1910, and the 
death of John R. Mott and other prominent leaders and the retirement of 
equally influential personages such as J. H. Oldham.
There is a strong emphasis upon courses in the area of “World 
Revolutionary Forces,” and such offerings seem to be on the increase. 
Syllabi indicate that while such a course would include a study of the 
problem of Christianity and Communism this problem would not 
dominate the center of the stage as it usually has in the past in instances 
where Christianity and opposing social forces were studied.  There seems, 
rather, to be a trend toward attempting a thorough and profound analysis 
of the many and variegated revolutionary forces at work in the world today, 
and of the proper (Biblical) position of both the Christian mission and 
Christianity per se in the midst of such forces, realizing that we cannot 
hold back the floodwaters and therefore must somehow learn to swim in 
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them and at the same time to rescue those floundering in these waters, not 
knowing how to swim or even what the directions are.  One gains a sense 
of exhilaration in reading about these course offerings, and in looking over 
the reading lists for them, because one senses here a “live” and dynamic 
grappling with the real frontier situation of the Christian Church and its 
mission in our day.
Cultural Anthropology and Linguistics seem to be holding their 
own, in the few instances where they have been taught as an aspect of 
training in missions, but they are not advancing as offerings.  This lack may 
be explained by the highly technical qualifications for good instruction 
in missionary linguistics, and by the feeling strongly expressed by one 
professor that it is difficult to find a good cultural anthropology text, which 
understand and has concern for the Christian mission.
The survey showed two major emphases in course offerings today, 
and apparently, these emphases are spreading rapidly.  The interesting 
thing is that while one might think there would be an anomaly involved, 
these two emphases seem to be growing and developing side by side, often 
in the same institution or even with the same professor.  One of these 
emphases is a new concern with denominational missions – their origin 
and history, their rationale, their contemporary status.  The other emphasis, 
the dominant one in course offerings according to the replies received on 
this survey, is in the realm of “The Theology of the Church and Its Mission,” 
as one title it.  Sometimes this area is construed in a more limited fashion, 
following the terminology that arose after Willingen.  So some course titles 
are “The Theology of Mission,” “The Theology of the Christian Mission,” 
“The World Mission of the Church?” and “The Christian Church and Its 
World Mission.”  Two of the most interesting appearing courses are “The 
History and Theology of the Mission of the Church” and “The Theology 
of the Church,” the latter really implementing at the teaching level the 
contemporary cliché and truth that “the Church is mission.”
To provide a perspective about the courses that comprehend “in 
depth”’ the topic of the Christian World Mission, I would give the outline 
of three of them.
The World Mission
I. The motives, message, nature, and goals of the World 
Mission.
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• Definition of terms: Missions versus mission, 
evangelism, “save souls,” indigenous church, 
devolution, fraternal worker, lay apostolate, missiology.
II. Background of the Contemporary World Christian 
Movement: from Edinburg to Ghana.
III. Traditional Principles and Practices: Evangelistic, 
Educational, Medical, and Social Service
IV. The Changing Pattern of Missionary Principles and 
Practices:
• The formation of National Churches.  “Older” and 
“Younger” Churches.  What this implies for the work 
of missions.
• Resurgence of Nationalism and of the Non-Christian 
Religious Systems and how these circumvent the 
work of Missions.
• Hostility toward the West and the Internationalization 
of Missionary Personnel.
• Christianity, the Church, and Rapid Social Change.
V. The Fourth and Fifth Dimensions of the World 
Mission:
• Approach to peoples through their culture.
• New buildings on old foundations.
• Insights and methods adapted from other disciplines, 
such as education and social sciences.
• The dynamics of culture change and the preservation 
of traditional values.
• The Christian World Mission and the meaning of 
history.
VI. Problems and Opportunities of Organization and 
Administration:
• Adaption of Church Policy to the custom and 
psychology of peoples.
• Transfer of properties and administration to the 
National Church.
• Integration of the Mission and the Church.
• Relation of the Mission and the Church
• Differences effected by merger of the W.C.C. and 
I.M.C. (including effect upon the NCCCUSA).
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VII. Leadership Training:
• Voluntary lay leadership, catechists, and the ministry 
of the younger churches.
• Changes in the preparation of missionaries.
• Significance of the Theological Education Fund.
VIII. Confessionalism, Comity, and Cooperation – and the 
World Mission: 
• Non-cooperating Churches.
• Practical problems of relationships among 
“cooperating” Churches.
• World Council of Christian Education, Committee 
on World Literacy and Christian Literature, and 
similar interdenominational approaches.
• United Boards and Interboard Committees.
• Implications and effects of the World Council of 
Churches, the East Asia Christian Conference, the 
All-Africa Church Conference, etc. 
IX. World Confessional Churches and the Ecumenical 
Movement: 
• “The Christian Society.”
• “The Household of God.”
• “One Body, One Gospel, One World.”
X. Evaluations, Surveys, and Research:
• The Missionary Research Library and its multiple 
service to the World Mission.
• Lessons from statistics of the World Mission. 
• Denominational Study Committees.
• Research Committees of the NCCCUSA, DWME-
WCC, and WCC. 
• Studies by Dr. Donald McGavran and Dr. Earle H. 
Cressy. 
• International Study Conference on Rapid Social 
Change. 
• Christian Study Centers on World Religions. 
XI. Summary and Outlook:
• New ventures in the World Mission.
• Industrial Missions.
• Mission to North America
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XII. Faith and Witness:
• The Theogical Basis of the Church in its Relation to 
its Mission. 
• The Missionary Context of New Testament 
Christianity.
• The Christian Dialogue with Other Faiths.
• African Beliefs and Christian Faith.
• Catholic and Protestant Mission Theory and Practice.
• The Christian Approach to Muslims through their 
Culture. 
• Culture, Religion and the Christian Mission.
• An Educational Approach to the Christian Mission.
• Revolutionary Ideologies and the Christian Gospel.
• The Church is the Mission.
• Ecumenical Problems, and the Christian Mission. 
A second excellent sample outline, more traditional but still in the 
“comprehensive” category, is the following: 
Gospel, Church, and Mission
I. Why Missions?
II. The Church and Missions.
III. What is a Missionary?
IV. Emergence and Growth of Indigenous Churches.
V. Gospel and Culture in Missionary Encounter.
VI. The Gospel and Other Religions.
VII. Witness, Evangelism, and Communication.
VIII. Baptism, Conversion, Church Membership, and 
Church Discipline.
IX. Training a Ministry for the Young Church.
X. Stewardship, Christian Giving, and Self-Support.
XI. Christian Unity.
XII. Missionary Adjustment.
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XIII. Institutions and Functional Services.
XIV. The Church and Society.
XV. The Future of the World Mission.
A third instance of an outline in this area of comprehensive 
coverage is one of a course entitled “The Mission of the Church.”
The Mission of the Church
I. Introduction: The scope and sources of “the study of 
“missions.”
• The meaning of “missions and the relationship of such 
a study to history, theology, culture, religion, religions, 
and the church.
II. History of the Christian Missionary Enterprise:
• The New Testament and the Early Church; the 
imperial church; Germanic and Slavic missions; the 
medieval penetration of “ecumenical,” culture; the 
Reformation and missions; recent missionary history; 
the Twentieth Century crisis.
III. The present missionary situation in the world”
• The autonomy of modern culture; the religious revival; 
the new nationalisms; imperialisms; race; language; 
post-, ex-, sub-, quasi-, and extra-Christian cultures.
IV. The “theology of missions” and “missionary theology”:
• Redemption and creation; eschatology; Christ, the 
Church and the world; religion, religions, Christianity, 
and the Christian Revelation; Christianity and 
culture; nature and history.
V. The religions of the world, ancient and modern:
• Islam; Hinduism; Buddhism; Primitive and National 
Religions; Communism; Utilitarian Religiosity; 
Fascism.
• Crucial areas of the Christian world mission today, in 
the face of these non-Christian religions.
VI. The missionary role of various Christian bodies today:
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• Churches, societies and agencies; their resources and 
strategies; comity, competition and contribution; the 
scandal of disunity.
VII. Missions and Unity:
• The problem of unity; the ecumenical movement and 
its agencies; local solutions; denominational fusions 
and confusions.
One institution has a course, which is absolutely unique, so far 
as this survey reflects, and the general knowledge of the writer goes; it 
is entitled “Missionary Experiments and Personalities.”  The course is 
approached in a project way, with about three students working on each 
project and developing data on (1) the background of the personality 
involved, (2) the intent and purpose of the experiment, (3) developments 
in the undertaking, and (4) a critique of strong and weak points in the 
undertaking.  The project results are then reported to the entire class. 
Eighteen unusual and diverse instances in mission are studied, as follows:
1. The Bible Societies and Literature Commissions
2. Ekklesiya Chikin Sudan 
3. Karl Ludwig Reichelt and His Philosophy of 
Evangelism
4. The Batak Church as an Experiment in Indigenous 
Evangelism
5. Ida Scudder and the Vellore Medical Center
6. The Peace Corps
7. Mass Movements in India as Evangelistic Procedure
8. Grenfell and the Labrador Mission
9. Mabel Shaw and Her Adaption Experiment
10. Mina Soga and Her Conception of Human Worth
11. Tom Dooley and Medico
12. Frank Laubach and World Literacy
13. Trevor Huddleston and His Conscience
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14. Sam Higginbottom and Allahabad
15. Paul Harrison in Arabia
16. Albert Schweitzer and His Work
17. Kagawa and His Labors of Love
18. George Howard, Christian Ambassador to South 
America
TEXTBOOKS AND RESOURCES
The survey indicated a curious phenomenon with reference to 
textbooks.  Typical of the general position is this by one of the professors: 
“The term ‘textbook’ does not apply when the method of teaching centers 
on emphasis on individual performance of the student in particular areas 
of need, interest, and concern.”  And yet there was a general bemoaning 
– which this group is accustomed to hearing! – of the lack of really good 
and adequate textbooks in the various fields.  The survey indicates that 
perhaps if good one-volume texts were available in the various subjects 
comprehended under “Missions,” professors almost without exception 
would use them as basic background material that would be common to 
all in the class, branching out then to a “library centered” approach to 
reading requirements.
While some professors indicated that there is already available in 
English more good material than can be used adequately, several indicated 
serious “felt need” for additional resources.  These indications fall into 
two categories.  One is that of much more extensive translations of works 
by Continental scholars, especially those in German, Dutch, and the 
Scandinavian languages, because of the many excellent articles and books 
being published in those languages.  In a few instances, professors named 
specific books in one of those languages, which they felt it very important 
to have available in English.  In most cases, there was a more blanket 
statement, with professors merely indicating their awareness of the fact 
that much good material in missiology was coming out in the Continental 
languages, which were not benefiting even the professors – to say nothing 
of the students – due to lack of knowledge of, or inadequate facility in the 
use of, those languages, even including German.  In addition to doing what 
we can to encourage the early translation into English of all really good 
works in the European languages, it would seem highly desirable that we 
work out, if possible, some system whereby a precis of each important work 
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could be made available in English, either as a supplement to the book 
itself as is sometimes done, preferably, in a separate little monograph.
The other category wherein need for additional resources was 
expressed is that of studies which ought to be made and published for 
which apparently there is no adequate work in any language.  Without 
attempting any sort of preferential order, following are the areas of need 
mentioned in this category:
1. “A serious examination of the place of the missionary 
in missions.”
2. A penetrating and critical analysis of mission policy.”
3. “A book on Hinduism and one on Buddhism which 
does the type of thing Kenneth Cragg has done on 
Islam.”
4. “A good book on the mission of the church in 
Indonesia.  I have found no extended study in English 
of this very large and important area of the Church’s 
work which is more recent than the 1930’s.”
5. “We need a history of missions written from the 
standpoint of theology – i.e., the actual working out 
of man’s response to the Christian Gospel.”
6. “We need a review of indigenous movements, of all 
kinds and not just with reference to Christianity, that 
have appeared in various lands,  and an analysis of the 
reasons for their origin.”
7. “A good cultural anthropology book that understands 
and has concern for the Christian mission.”
8. “A book on the Deaconess Movement, which is 
phenomenal in Europe but on which no material 
seems available, at least in English.”
9. “We need a solid book which would be an American 
version of Bavinck’s An Introduction to the Science of 
Missions.”   
10. “We need real writing in the field of the theology 
of mission, a work that would do for our day and 
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situation what Soper’s A Philosophy of the Christian 
World Mission did for the last generation.”  
11. “There is a great need for a documentary source book 
for Protestant missions.
12. “What we really need is a comprehensive History 
of the Mission of the Church, written from the 
perspective of the contemporary understanding 
of Mission in which geographical frontiers, while 
considered, are minimized for the sake of all the 
frontiers between the Church and the world.”
13. “We need a source book for Mission that will contain 
a variety of letters, essays, etc., from all ages of the 
Christian Church and covering the whole realm of 
the Mission of the Church.  For example, some of 
Pope Gregory’s letters to St. Augustine in England; 
parts of Thomas Aquinas’ Summa Contra Gentiles; 
William Carey’s little treatise suggesting ‘means’ for 
conversion of the heathen; etc.”
14. “There is no end of material on the post-World War 
II picture to be found in periodicals, but we need a 
good volume that draws all this material together and 
interprets it in the perspective of the whole world and 
the whole Church and its mission.” 
This last expression of need also brings up a question raised by 
several professors.  To put the matter in the parlance one correspondent, 
“How can we get  ‘hot’ material to students quickly?”  This, it would seem, 
could be a highly significant service by the Missionary Research Library, 
but such service could be undertaken only with considerable increased staff 
and financial resources.
Though such an inquiry was not on the questionnaire sent out, 
two respondents indicated material on which they themselves are working, 
designed to fill some of the “felt needs” mentioned above.  Dr. O. G. 
Myklebust – I think it safe and not out of decorum to mention a name 
in this instance – wrote: “I hope in the not too distant future to publish 
a volume on the world mission of the Church, covering the historical 
background, the contemporary situation, the attitude to non-Christians, 
ecumenical aspects of mission, etc.”  Another professor writes that he is 
well along in work toward “a documentary source for Protestant missions.”
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CHANGE EMPHASES SINCE WILLINGEN
One inquiry on the questionnaire was concerning “ways and/or 
areas in which your teaching of missions has changed since the Willingen 
Conference of the I.M.C. in 1952.”  The most surprising – and perhaps 
portentous – result of this question was the high percentage of cases in 
which the professor replying said that he had not been teaching missions 
prior to 1952.
Again without implying any significance by the order, we will 
quote some of the responses to this inquiry.
1. “I am afraid I am still teaching the same old things 
in the same old way.”  (This from one hardly in an 
institution of a Bible School character – quite the 
contrary – and this makes his statement all the more 
cause for pause and consideration.)
2. “I find I give more emphasis to the Theology of 
Missions and to the Life of the Younger Churches, 
and less attention to earlier history of missions 
including the Nineteenth Century.”
3. “I have found it helpful to strike away from the beaten 
path which used to find me starting with ‘history.’  I 
have found intense interest and concern if I pose the 
current situation and direction.  As a result, many 
students go on to take the History of Missions, but 
if they take the history first few go on to take the 
course in the contemporary situation, titled ‘Church-
Mission Relationships.’”
4. “Emphasis on the emergence of the Church as a result 
of mission is a theme which wasn’t sounded much by 
me before 1952.”
Concerning the whole problem of both the historic and the 
contemporary situation, one professor is deeply concerned about 
communication beyond the walls of the seminary classroom.  He asks, 
“How do we get these things across to the people in the churches of our 
graduates.” He goes on to express a question faced today by many in our 
field: “What of the tendency to put courses like ‘Missionary Education 
in the Local Church’ in the Department of Christian Education?”  Is this 
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beneficial or detrimental to our concern about getting across a sense of the 
missionary obligation of the Church to both ministers and laity? 
DE-EMPHASIS ON “MISSIONS” AND “MISSIONARIES”
Without intending to trespass on the territory of other topics to 
be treated in this meeting but rather seeking assistance in understanding 
my own subject, “Present-Day Methods of Teaching Missions in the 
Seminaries,” question was raised in my inquiry as to the recipient’s own 
judgments about de-emphasis on these words, and as to how such personal 
judgment has been reflected in the professor’s teaching and in his textbook 
selection.  The responses are most indicative, for they show – if the 
sampling really is a fair cross-section – which an overwhelming majority 
of professors feel, that it is a grievous loss and error to try to forego and 
supplant, or even to “de-emphasize,” these terms.  Some of the responses 
should be shared with this body.
“We would like to see the words ‘missions’ and ‘missionaries’ 
rescued from the present trend of depreciation and 
even derogatoriness, since the words have an honorable 
meaning and history, and are even being used, the first of 
them at least, in social and political ways.”
“With regard to the use of the words ‘missions’ and 
‘missionaries’, we still believe that these are the only 
adequate words in use to express the task in which we 
are engaged, and in which many of the so-called Younger 
Churches are engaged also.  The term ‘fraternal worker’ is 
a poor substitute.”
“We have not felt it necessary to shy away from the use 
of ‘missions’ or ‘missionaries’, though we do stress with 
students that the missionary task of the Church is not 
limited to overseas.”
“From the denominational viewpoint Willingen has 
remained an area of peripheral interest only, and hence 
the words ‘missions’ and ‘missionaries’ cannot receive de-
emphasis, although, they do need sound interpretation 
and ‘rectification’ in the light of mid-Twentieth Century 
facts.”
“De-emphasis on ‘missions’ and ‘missionaries’ makes 
our task far less simple than it once must have been.  
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Present trends in this regard tend to put us more in the 
main stream of church life but also tend to submerge the 
missionary obligation in that main stream.”
“The de-emphasis on ‘missions’ and ‘missionaries’ has 
caused a transition in my teaching from emphasis on the 
history of missions to a more three-dimensional approach: 
devotional, theological, apologetical.  However, I still hold 
out for the words as sacramentally set aside to remind us 
of the concern of the Church.”
“Our tendency is to play down the use of the words ‘missions’ 
and ‘missionary’, and to emphasize the partnership of our 
Church with the Younger Churches in the total work of 
the World Mission.  This is easy to accomplish because 
in our teaching the general missionary outreach of the 
Church is integrated into material dealing with modern 
ecumenical developments, and thus these two are treated 
as inter-related aspects of modern Church History.”
“I believe that although it may be wise to de-emphasize 
these terms, it is not appropriate to give them up 
altogether.  This is not only because there are certain 
areas where missionary work must be carried on today 
that are still in the category of pioneering, and thus not 
adequately described by such terms as ‘interchurch aid’ or 
‘fraternal worker,’  I believe also that there is something 
very close to the essence of the Gospel that is expressed 
by such a word as ‘missionary,’ which is another word for 
apostolate.  The Young Churches themselves are sending 
out missionaries and it is very doubtful if in every case 
these can be adequately described by the term ‘“fraternal 
worker.’”
“Emphasis or de-emphasis does not come into the picture 
much with us, since our general attitude is to stress 
‘evangelism’ and ‘church to church’ relationships.”
“I seek to understand the national churches and the 
relationship of the sending agencies to these churches, all 
in the context of our exploding world.
“Far from de-emphasizing these terms, I try in the courses 
I teach to study what parts they should play.
76 | 6th Biennial Meeting (1962)
“Part of the problem of lack of evangelistic concern 
among missionaries on the fields, as well as of the 
problem of turn-over in personnel among missionaries, 
is undoubtedly linked to attempts to de-emphasize 
‘missions’ and ‘missionaries.’”
“The question of terminology is a perplexing one because 
of the sensitivity of some of the representatives of the 
‘younger churches.’  As soon, however, as a new word is 
coined in order to adjust to their wishes, it is decided 
that the word has become undesirable.  I have head of no 
acceptable substitute for ‘mission’ or ‘missionaries.’  Words 
are, of course, important but the subject matter, the reality 
behind the words, is what really matters.  Frankly, I am 
not impressed by fashions in missionary thinking.”
“I would suggest that the two words will gradually come 
back into common usage, in a re-interpreted form of 
course, for they are designators of a particular enterprise 
of the Christian Church and the people involved in that 
enterprise.”
“Personally, as I have said before to our colleagues of this 
Association, I regret the de-emphasis on ‘mission’ and 
‘missionaries’.  The reaction in non-Christian lands, because 
of an alleged imperialism, is an historical fact, which we 
must recognize.  But as an expression of ignorance among 
our own church people, this de-emphasis seems to me an 
unwarranted concession against which even my extremely 
liberal theology rebels.  I consider ‘fraternal worker’ a tepid 
barbarism which surrenders the dynamic of even the least 
evangelistic missions without providing any significant 
new meaning.”
“I have been convinced for some time that we need to 
tackle our responsibility to help bridge the gap between 
the thinking in our more progressive Mission Boards and 
that of ordinary church people.  Such a gap is probably 
inevitable to the extent that the Boards are really prophetic 
and face resistance to almost any kind of change in familiar 
emphases.  Yet, I feel that it is partially unnecessary and 
would be improved by a clearer statement of essential 
continuity between ‘New Day’ and ‘Old Day’ in Mission.  I 
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am concerned over the fact that reasonable and intelligent 
people are so intrigued by the ‘New Day’ approach that 
they don’t sense the significance of continuity – and don’t 
find the dynamic that characterized the emphases of the 
Nineteenth Century.
“To ‘rescue the perishing,’ to ‘evangelize the world in this 
generation,’ etc., are concepts we can dissect rather skillfully, 
and indeed they were terms that left plenty to be desired.  
But they were terms with ‘guts.’  A new vocabulary, on the 
other hand, when it is not really understood, can be mere 
gobbledygook.  Unless people capture the sense of urgency 
which belongs to Mission, we haven’t accomplished 
much by merely relieving them of outmoded thought 
patterns.  ‘The whole Church in Mission’ and ‘partners in 
obedience’ are only half understood by multitudes, in my 
judgment.  In this regard, we professors of missions have a 
responsibility to the Boards and to the churches, as well as 
to our students – the oncoming generations of ministers.  
We need to help establish theological and meaningful 
answers to such questions as: Mission for what?  Partners 
in obedience to whom?  Fraternal workers to what end?”  
“I do not like the terms ‘missions’ and ‘missionaries’, but 
am not entirely satisfied with any substitutes as yet on the 
horizon.”
“The usage of the term ‘mission’ is too readily accepted 
because too many students are willing to have a ‘fuzzy 
general concept,’ devoid of a clear-cut responsibility 
and line of work laid upon the Church and upon the 
individual.”
“I do not believe nationals are happy about the term 
‘fraternal worker,’ because this suggests ‘interchurch aid,’ 
which can easily degenerate into helping to keep the 
church on the field running, whether evangelism is done 
or not.  The word ‘missionary’ still has a good Biblical 
meaning – and one that can be understood clearly.  It may 
have gotten a tarnished significance in the Orient, but the 
world is wider than the Orient.  I believe the word can be 
redeemed – and that it should still be used.  If we truly 
emphasize the Mission of the Church, we have a right 
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and a necessity to speak of missionaries and of missions, 
that is, the practical carrying out in various places of 
the mission of the Church.”  We professors should 
undertake to be prophets, keeping the priestly element 
from dominating, so that in ‘unity in mission’, whether 
expressed in the local church or in the denomination or 
in the integrated WCC-IMC, the missionary dynamic is 
not lost in ‘unity’ and institutionalism, as has been the case 
with the YMCA movement, the SVM, the WSCF, the 
Interseminary Movement, etc.”
“More and more the teaching of missions seems to me 
to involve a critique and reconstruction of theology from 
the radical perspective of ‘being sent.’  I therefore tend to 
view ‘missions’ during the Christendom era as standing in 
irreconcilable conflict with the concept of ‘mission’ as this 
term is given substance in a post-Christendom era by the 
world’s repudiation of Christianity as a history bearing 
group.”
To conclude the quotations on this topic, it might be mentioned 
that one professor reported an effort by a South African to resolve the 
dilemma of the term ‘missionary.’  That person said the designation of an 
individual should be in the framework of his relationships at a given time: 
to the sending churches he is a ‘missionary’ – one sent – but the same 
person is a ‘partner in obedience’ and a ‘fraternal worker’ to those on the 
field where he serves.
IN CONCLUSION
Kenneth Scott Latourette has written that “Increasingly the 
primary assignment of missions is evangelism: the proclamation of the 
Good News and assisting in the emergence of churches which, rooted in 
the soil and with their own leaders will be witnesses to the Good News.”1
The report of the meeting of the Ad Interim Committee of the 
I.M.C. held on Staten Island, New York, in 1954 states that “The emergence 
of Churches in all parts of the world provides a God-given opportunity to 
broaden the base of the missionary movement, thereby demonstrating in 
new ways the character of the universal Church and meeting the threat 
1  Introduction to Donald A. McGavran, The Bridges of God [New York: 
Friendship Press, 1955], p. xiii.
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to the mission of the Church posed in certain forms of contemporary 
nationalism.”  Commenting on this statement, Ronald K. Orchard says: 
“In this context part of the great significance of the Prapat Conference 
becomes apparent.  It holds out at least the possibility that churches in 
Asia will be reasonably engaged in world mission, and so the possibility of 
expressing in action, in one great area at least, the reality of the world-wide 
base of mission.”2
The structuring of the teaching of missions in this country is against 
the backdrop of an era when the Protestant churches were blind to their 
missionary obligation.  The shift to a radically new approach has yet to be 
made, based jointly (1) on the drastic changes in the “situation of mission” 
in today’s world, and (2) on the fact that the concept that “the Church is 
Mission” has begun to be grasped, in some vague, indefinable sense at least, 
in the churches.  Thus there devolves upon us the need for creating an 
awareness of the world-wide base of the “mission of the Church”, teaching 
a sense of the importance of adjusting the practical arrangements for the 
carrying out of that mission to conform to the fact of the existence of 
this world-wide base.  Instead of helping toward the accomplishment of 
this very difficult objective, one senses that we professors have too easily 
bowed to trends and emphases created by less thoughtful sources and have 
fallen victim to terminological clichés, when we should be boldly and ably 
thinking through and challenging the contemporary “fads.”  What we need 
is a study group of our ablest thinkers who will undertake for the science of 
missions something comparable to the North American Study Conference 
of Faith and Order.  Stephen Neill is right in the concluding paragraph of 
his book, Creative Tension:
In the course of the next few years, much will depend 
on wise decisions with regard to planning and the 
organization of the Christian forces in the world.  Even 
more will, in the long run, depend on the serious labour 
of theological reconstruction.  We seem to be entering a 
new period in the history of the Church.  We need a new 
theology adequate to the crises, the opportunities, the 
unexplored possibilities of the new day.3
Looking at it in another direction, we hear Hendrik Kraemer 
saying the “If ever a world cried out for unreserved Christian commitment 
for Christ’s sake, it is undoubtedly the world of today.  This is God’s call to 
2  Out of Every Nation [London: SCM Press, 1959], p. 47.
3  [London: Edinburgh House Press, 1959], p. 112.
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the generation that is growing into manhood to accept the privilege (not 
the burden!) of serving Christ.”4
Is it not the holy duty of professors of missions both to create 
a new theology “adequate to the cries, the opportunities, the unexplored 
possibilities of the new day” and to create an atmosphere among students 
in which commitment will come about in our day similar to the responses 
of the Northfield Conference in 1887, the work of Robert P. Wilder, and 
the influence of the early days of the Student Volunteer Movement?
4  “The Missionary Implications of the End of Western Colonialism and the 
Collapse of Western Christendom,” in History’s lessons for Tomorrow’s 
Mission [Geneva: World Student Christian Federation, 1960], p. 206.
